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Abstract. Introduction. In modern scientific discourse, there are two interconnected
categories. Firstly, there is the ecologization of worldview, which involves focusing more
attention on the current problems of human, societal, and environmental coexistence, while
not necessarily creating a philosophically grounded model for resolving the ecological crisis
and overcoming unequivocally negative phenomena such as ecocide. Secondly, there is the
ecological worldview itself as the highest characteristic of personality, arising from its adap-
tation to the surrounding world and constituting a system of knowledge about the place of
humans in relation to nature. The ecological worldview thus becomes the inner plan of action
for humans, based on values, beliefs, convictions, ideas, judgments, and manifested in the
active actions of the subject. The relevance of ecological issues is amplified by large-scale
warfare, which not only brings a series of eco-catastrophes not only within the territory of
Ukraine but also extends far beyond its borders. The article discusses the necessity of phil-
osophical reflection on ways out of the contemporary ecological crisis through the inclusion
of the ecological concept in a philosophically and anthropologically oriented paradigm driven
by personalism. The goal of the research: formation of an ecological worldview in the con-
ditions of challenges of martial law and ecocide. Methods. The methodology of the research:
The methodological basis of the article includes behavioral, comparative, and systemic-
structural methods of scientific knowledge. Scientific novelty: the elements of scientific nov-
elty include, firstly, further deepened development of philosophical premises for the for-
mation of an ecological worldview with signs of integrality; secondly, personally motivated
search for a conscious path to overcome the contemporary ecological crisis; thirdly, phased
formation of an ecological worldview of personality, which includes an increase in empathy
towards the natural environment, understanding the possibilities of nature restoration due to
a utilitarian approach to its resources. Conclusion, results: the formation of an ecological
worldview directly depends on the development of both anthropocentric and ecocentric
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premises for the partnership between humans and nature, as well as their moral-ethical and
axiological content. The differentiation of the concepts of "ecological worldview" and "ecolo-
gization of worldview" at the theoretical level contributes to the implementation of an effec-
tive model of cooperation between humanity and the environment in practice. The documen-
tation of ecological crimes against nature in Ukraine resulting from the military invasion of
the Russian Federation aims to draw the attention of the international community to these
issues, as well as to develop effective mechanisms for mitigating the damage inflicted on
nature and prevent the repetition of alarming scenarios of human-environment relations in
the future.

Key words: Ecological worldview, worldview ecologization, ecological culture, eco-
logical consciousness, ecological mentality, ecological crisis, environmental challenges,
ecocide.

Introduction. The relevance of the ing more attention on the current prob-
research topic: the global contradic- lems of human, societal, and environ-
tions characterizing the relationship be- mental coexistence, without necessarily
tween "humanity — the environment" and creating a philosophically grounded
often serving as a precondition for the model for resolving the ecological crisis
emergence of environmental problems and overcoming clearly negative phe-
and crises are extrapolated to the entire nomena such as ecocide. Secondly,
social sphere, thus requiring urgent there is the ecological worldview itself as
measures for their resolution. A powerful the highest characteristic of personality,
catalyst, which, on the one hand, deep- arising from its adaptation to the sur-
ened existing environmental problems rounding world and constituting a sys-
but will potentially contribute to their res- tem of knowledge about the place of hu-
olution in the long term due to the aban- mans in relation to nature. The ecologi-
donment of the Soviet ideological para- cal worldview thus becomes the inner
digm where nature was perceived as an plan of action for humans, based on val-
unlimited resource exploited by humans, ues, beliefs, convictions, ideas, judg-
was the full-scale military invasion of ments, and manifested in the active ac-
Russia into Ukrainian territory. It is pre- tions of the subject. The relevance of
cisely the aggressor's military actions ecological issues is amplified by large-
that have led to the necessity of docu- scale warfare, which not only brings a
menting examples of ecocide in Ukraine series of eco-catastrophes not only
and, consequently, the need for analyz- within the territory of Ukraine but also ex-
ing this phenomenon, including from tends far beyond its borders. The article
philosophical perspectives. discusses the necessity of philosophical

The problem statement: the an- reflection on ways out of the contempo-
thropological determination of the eco- rary ecological crisis through the inclu-
logical concept entails considering sig- sion of the ecological concept in a philo-
nificant factors from the perspective of sophically and anthropologically ori-
philosophical anthropology, including ented paradigm driven by personalism.
axiological, economic, social, and hu- Analysis of recent research and
manitarian aspects. The ecological publications: the methodological basis of
worldview opposes attempts within tech- the research includes behaviorist, com-
nocratic discourse to devalue humanity. parative, and systemic-structural methods
In contemporary scientific discourse, of scientific knowledge, which contribute
two interconnected categories are char- to further in-depth development of philo-
acteristic. Firstly, there is the ecologiza- sophical reflection on the formation of an
tion of worldview, which involves focus- ecological worldview, personally moti-
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vated search for a conscious path to over-
come the contemporary ecological crisis,
phased formation of an ecological
worldview of personality, including in-
creasing empathy towards the natural en-
vironment, understanding the possibilities
of nature restoration due to a utilitarian
approach to its resources, and realization
of an alarming scenario of human-envi-
ronment relations. The formation of an
ecological worldview is at the center of the
scientific interests of Austrian researcher
M. Fogt and Ukrainian researcher M.
Pryshliak, who see the causes of contra-
dictions in human-nature relations as es-
sential collisions, the catalyst of which is
the human being itself, and its value ori-
entations regarding ecological activities.
Thus, overcoming the ecological crisis is
possible only by incorporating moral-ethi-
cal criteria into the attitude towards na-
ture, allowing the formation of an ecologi-
cal worldview by realizing the peculiar
"ecological imperatives" of human, socie-
tal, and natural interaction. [1 p. 78] The
negative consequences of the alarming
scenario of human interaction with the
surrounding natural environment are re-
vealed in the works of L. Dzundzi, M.
Lutska, and Y. Ber.

Methods. The methodology of
the research: The methodological basis
of the article includes behavioral, compar-
ative, and systemic-structural methods of
scientific knowledge.

The purpose of the article: the
formation of an ecological worldview in
the conditions of challenges of martial law
and ecocide.

Scientific novelty: the elements
of scientific novelty include, firstly, further
deepened development of philosophical
premises for the formation of an ecologi-
cal worldview with signs of integrality; sec-
ondly, personally motivated search for a
conscious path to overcome the contem-
porary ecological crisis; thirdly, phased
formation of an ecological worldview of
personality, which includes an increase in

empathy towards the natural environ-
ment, understanding the possibilities of
nature restoration due to a utilitarian ap-
proach to its resources.

Task formulation: analyze the
structure of the ecological worldview; to
distinguish between the concepts of 'eco-
logical worldview' and 'ecologization of
worldview'; to trace the stages of negative
ecological scenarios in Ukraine due to
full-scale military invasion.

The presentation of the main mate-
rial: according to the anthropocentric
worldview, humans, as the pinnacle of
evolutionary development, represent the
uniqueness of their personality, through
which they can engage in relationships
both with nature and with other humans.
The ability for reflection, creativity, inter-
pretation, and other unique capabilities of
the human personality are significant
markers of its exceptional nature, surpas-
sing the physical and biological spheres
of its existence. Therefore, from the per-
spective of contemporary philosophical
anthropology, in the relationship between
"humanity — nature,” humans act as sub-
jects, while nature serves as the object
upon which the subject exerts various
forms of influence.

Philosophical-anthropological in-
terpretation of the ecological concept is
carried out through the formation of an
ecocentric paradigm. The formation of an
ecological worldview involves ecological
education through appropriate motiva-
tions to establish optimal relationships be-
tween humans and nature. An important
feature of this worldview is the necessity
to extend ecological ethics not only to hu-
mans, as in traditional ethics, but also to
the ecological system as a whole. Only in
this way can the importance of the intrin-
sic value of nature be emphasized
through human activity in the ecosystem.
Overcoming the contemporary ecological
crisis depends on raising the level of hu-
man ecological culture, which, from the
perspective of philosophical anthropol-
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ogy, is linked to the systematic implemen-
tation of ecological education grounded in
axiology. The moral-ethical component of
the ecological worldview is based on the
category of responsibility, which involves
a constructive attitude towards the natural
environment.

Based on the provided information,
it can be argued that the anthropologically
conditioned attitude towards the natural
environment forms a specific ecological
mentality, which allows perceiving the
harmony of the natural environment
through the sense of connection between
human life and nature. Philosophical an-
thropology, at the theoretical level, inter-
prets the concept of integral ecology, the
concept of which requires solving environ-
mental problems in various spheres of hu-
man life by recognizing the close connec-
tion between environmental issues and
social and humanitarian spheres. [2,
p. 41].

The theoretical dimension of un-
derstanding ecological mentality is mani-
fested by the predominance of the onto-
logical factor over the consumerist one in
the hierarchy of human values. It is the
ecological mentality that enables a
deeper attitude towards nature as an im-
portant system, which generates not only
the desire for humans to control nature
but also the awareness that they are part
of the environment and can find the roots
of their own existence through cultural,
aesthetic, and religious contexts. Reli-
gious thinkers in this regard emphasize
that "the processes of degradation of hu-
man society occur parallel to the harm in-
flicted on the environment, and we will not
be able to prevent the destruction of na-
ture if we do not pay attention to the
causes related to the degradation of hu-
mans and society. [2, p. 41]

Therefore, human concern for the
environment should be associated not
only with human responsibility for nature
but also with human responsibility for hu-
manity. From the perspective of the Cath-
olic ecological concept, it is unacceptable

when the relationship "human-nature"
loses its anthropocentric character. Ac-
quired ecological mentality allows for an
adequate assessment of existing environ-
mental challenges, realizing that effective
environmental conservation is impossible
without sustainable economic develop-
ment and the spread of the general idea
of social justice. This ensures a proper
balance between meeting needs and ful-
filling duties towards nature and allows for
the practical implementation of a lifestyle
based on sustainable consumption of nat-
ural resources, capable of ensuring social
and environmentally responsible well-be-
ing.

The philosophical contemplation of
achieving harmony in the relationship be-
tween nature and humanity is impossible
without fostering ecological awareness,
the practical result of which could be the
enhancement of "environmental quality of
life on human-friendly long-term principles
» [2, p.41]. Therefore, the continuous
process of ecological education and up-
bringing is crucial, aiming not only to
transmit knowledge about nature but also
to facilitate a potential transition towards
axiologically driven and thus responsible
ecological action.

Researcher S. Dziekonski, in the
context of the modern ecologically condi-
tioned anthropological paradigm, con-
cludes that humanity itself must "provide
a dignified human habitation on Earth,
and achieving this goal requires coopera-
tion with the environment [2, p. 42]. The
necessity to change human behavior to-
wards nature also arises from the fact that
humans often misunderstand their guid-
ing role in the world. The care entrusted
to humanity is often transformed into ex-
cessive consumption of nature's gifts,
which, from a Catholic and philosophically
grounded ecological worldview, is inter-
preted as a serious mistake: "Humans
mistakenly believe that they can arbitrarily
dispose of the gifts of nature according to
their own will, without considering that
every creation of God has its purpose [2,
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p. 42]. The excessive exploitation of the
natural environment negatively impacts
human life on Earth, as it promotes a cul-
ture of consumption.

The axiological dimension of the
ecological concept of Catholicism. At the
academic level, the inner world of person-
ality enables engagement in various rela-
tionships, both with other individuals and
with diverse forms of existence as a
whole. The insufficient axiological justifi-
cation and depth of these connections
from the perspective of philosophical an-
thropological paradigm serve as an exis-
tential factor of the ecological crisis, which
is construed as an external manifestation
of problems related to the lack of recogni-
tion of human dignity. From the viewpoint
of Catholic anthropocentrism, compre-
hensive realization of the relationship be-
tween humans and nature is impossible
without the primary recognition of human
dignity and the overcoming of various
moral and ethical crises in human interac-
tions. Human perception of other forms of
existence renders them capable of cogni-
tion and dialogue with the created world
of nature.

In the modern humanitarian dis-
course, the relevance of "empathy, or
sympathetic understanding of the delicate
vulnerability of organic life" is gaining im-
portance at the academic level [2, p. 43].

The technocratic approach guiding
modern civilization is a direct cause of
technology significantly simplifying the
manipulation of human consciousness.
Such a state of affairs leads to humans
ceasing to perceive nature as a form of
existence; instead, they view it exclusively
utilitarianly, as material for their own activ-
ities. This results in the devaluation of na-
ture itself and has serious ecological con-
sequences. Ignoring the axiological-onto-
logical aspect of human-nature relations
leads to consumerist anthropocentrism,
which threatens primarily humans them-
selves and consequently, nature. Hu-
mans treat nature insufficiently responsi-
bly, guided by the economic principle of

maximizing production and consumption
of goods and services.

The philosophical anthropological
paradigm stands in clear opposition to
contemporary technocratic and anti-hu-
manistic concepts, primarily in an ideolog-
ical sense, as they interpret humans
solely as another form of existence
among many others. From the perspec-
tive of contemporary philosophers like S.
Haytun, J. Scheffer, and B. Latour, "hu-
mans are no longer the main purpose and
result of evolution; they are merely an in-
termediate stage, another 'evolutionary
layer' on one of the branches of the bio-
logical mutation of intelligent beings." [2,
p. 43].

Shifting the focus from anthropo-
centrism to biocentrism diminishes the
value of human personality because one
cannot expect active human participation
in solving ecological problems while sim-
ultaneously not recognizing its deep con-
nection with God, who entrusted it with or-
ganizing the natural system. The change
in the human image in Western philoso-
phy, departing from religious interpreta-
tions of human purpose, has spawned nu-
merous modern images with the loss of
bodily features. For example, representa-
tives of structuralism, post-structuralism,
and postmodernism present new images
of humans as actors (Michel Foucault),
authors (Roland Barthes), personas
(Jean Baudrillard). The devaluation of hu-
mans and disregard for their corporeality
as a natural basis can be seen in the
works of Théophile de Giraud, who inter-
prets humans as "cybernaut” and "cyber-
person”, Gilles Deleuze - "body without
organs”, Jean-Luc Nancy "human-
body”, Oleg Losev - "human-text"
Georgiy Shchedrovitsky - "human-vessel
for thought". The dehumanization of hu-
mans is obscured under posthumanism
and its variety - transhumanism.

Implementation of axiological, eco-
nomic, social, and humanistic factors in
the process of forming an ecological
worldview. Nature is often perceived by
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modern technocratic scientists solely as a
system to be understood, analyzed, and
organized without considering that each
element of this system has its own inher-
ent value and significance. Therefore, the
actualization of ecological issues must be
accompanied by human responsibility, as
individuals are called upon to protect the
natural environment and have a duty to
unleash their own humanistic potential.
Only in this way can we save the world
from the illusion of the necessity of con-
stant technological development, which
sacrifices the ecosystem and ultimately
threatens humanity itself. The above is an
important part of an integral ecological
worldview, which urges every individual to
align their lifestyle with the laws of nature
and ecological principles. Excessive rela-
tivism and consumer ethics are character-
istic features of today's society. They are
much more dangerous than theoretically
grounded relativistic concepts. The basis
for excessive relativism lies in the totaliz-
ing nature of technocracy, which serves
as a justification for the false postulate
that natural resources should serve exclu-
sively for socio-economic progress. The
development of the integral ecological
concept of Catholicism increases the level
of ecological awareness. In practice, this
is realized through caring for the real
preservation of the biosphere, rare plant
and animal species, even if it does not
contribute to or even contradicts the real
needs of socio-economic development,
which cannot be considered the meaning
and purpose of human existence.
Researcher in the field of environ-
mental education and upbringing M. Fogt
notes the need to establish sustainable
human development in harmony with na-
ture. He envisions continuous environ-
mental education characterized by the re-
alization of three subsequent stages. The
first, sensitization stage, manifests in an
attentive attitude towards the conditions
of the environment, which is the first step
towards reconsidering one's views on na-

ture, adjusting the value system, and be-
havioral patterns towards it. This stage is
particularly relevant in a technologized
and urbanized world, where a sensory-
aesthetic approach to nature is a prereg-
uisite for attempting to deepen one's rela-
tionship with it. Sensitized perception of
the environment enables an empathetic
attitude towards the surrounding world
and gradually transforms the personal hi-
erarchy of values towards delineating its
ecological vector.

The second stage, axiological, is
manifested in a deliberate understanding
of the problematic connections between
environmental protection, sustainable
economic development, and the realiza-
tion of the idea of social justice. The inte-
gral ecological concept of Catholicism
fosters systemic thinking in individuals,
synthesizing the scientific, ecological, and
sociocultural spheres. As a result of such
balance, standards of living oriented not
towards consumption but towards ecolog-

ically responsible well-being can be
achieved.
The third stage, competency-

based, is manifested in the fact that ac-
quired knowledge should prompt practical
actions. The level of effectiveness in im-
plementing the integral ecological con-
cept of Catholicism is verified by how it
can change people's consumerist con-
cept of life, associated with excessive
consumption and production of material
goods. [2, p. 42].

The responsibility of science and
education in the ecological sphere is very
high due to the necessity of developing a
moral-ethical concept that will help shape
areas of eco-living and eco-creativity. A
practical step towards environmental
preservation can be considered one of the
initiatives of a number of non-governmen-
tal organizations, according to which a
special ecological action called "Earth
Hour" has been introduced. This action
was first held in Sydney in 2007, and in
2020, 152 countries, including Ukraine,
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joined it. In 2022, the action took place un-
der the slogan "Earth Hour 2022: Unite for
Ukraine and the Planet,” for the sake of
peace and well-being on the planet. The
civilized world understands that "without
peace, it is impossible to build a future in
harmony with nature. [2, p. 42]. In the
opinion of the assistant secretary of state
of the Vatican, R. Boccardo, this is not just
an attempt to save money, but an oppor-
tunity to demonstrate one's ecological
consciousness by participating in efforts
aimed at protecting the environment. [2,
p. 42].

Balanced development of individu-
als and the surrounding world, which is
the goal of implementing an ecological
worldview, is based on a strong moral-
ethical foundation, without negating the
social, economic, and environmental
components. The structure of sustainable
development will be "unstable and unreli-
able if it is not built on a solid foundation
of 'human ecology,” which is essentially
moral " [2, p. 43]. In the context of the in-
tegral ecological worldview concept, it is
important to apply an effective mecha-
nism of environmental management char-
acterized by two aspects: positive and
negative. According to the positive as-
pect, the idea of management is benefi-
cial as it excludes the possibility of view-
ing humans as owners of nature and in-
stead emphasizes human responsibility
for environmental conservation. However,
according to the negative aspect, the
managerial aspect only allows for the pos-
sibility of caring for nature. The present re-
ality demonstrates that this is insufficient,
as it is necessary to practically improve
the ecosystem in the process of creating
harmonious and responsible coexistence
between humans and nature.

In the context of the integral eco-
logical concept of Catholicism, ecological
responsibility is understood as the re-
sponsibility of individuals for actions that
impact the quality of the environment.
Such responsibility is interpreted in the

document as part of the integral responsi-
bility of human civilization to future gener-
ations, to whom we are obligated to pass
on an undamaged world inherited from
our ancestors.

Therefore, it is necessary to sum-
marize that the significant elements of the
ecological crisis from the perspective of
the ecological worldview primarily consti-
tute a moral problem, manifested in the
thoughtless, selfish utilization in practice
of the achievements of scientific and tech-
nological progress and a consumerist ap-
proach to the ecosystem, which in the
long run could completely destroy it.

Ethicization of ecological
awarenes. It is important to recognize that
a crucial moral virtue underlying ecologi-
cal awareness is the acknowledgment of
gratitude for the environment. From the
perspective of an integrated ecological
worldview, moral virtue serves as a deci-
sive motivational factor in the preserva-
tion of the ecological system. According to
the research of philosophical anthropolo-
gist I. Dzedzitsa, a humanistic under-
standing of ecology demonstrates a logi-
cal connection: awareness of the needs of
the environment leads to a deeper under-
standing of the needs of others, as "ex-
cessive exploitation of nature leads to the
exploitation of other people.” [2, p. 43].

In practice, the ethicization of eco-
logical consciousness manifests in mod-
eration and a rejection of greed and
wastefulness. This fosters the emergence
of a qualitatively new ecological culture
characterized by systemic thinking and an
anthropologically grounded axiological
foundation.

The formation of an ecological
worldview occurs in stages. The first
stage involves the growth of empathy to-
wards the natural environment, which
leads to the necessary adaptation of hu-
mans to nature. In the second stage, there
is a realization of the potential for nature's
self-renewal after damage caused by the
utilitarian approach to the use of natural
resources. The third stage of worldview
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formation involves the practical applica-
tion of an ecological work and consump-
tion culture. In this way, civic responsibil-
ity for the state of the environment is real-
ized, which is part of the pro-ecological
position of responsible members of soci-
ety formed through the successful imple-
mentation of an ecological worldview.

The main characteristics of ecolog-
ical culture include the conscious percep-
tion of nature by humans and the
strengthening of personal responsibility
for activities related to the transformation
of the natural environment, as well as the
requirement that this responsibility must
necessarily be rational in nature. Accord-
ingly, ecological ethics evolves into eco-
logical mentality, the theoretical dimen-
sion of which lies in prioritizing the pursuit
of being over the pursuit of possession.
Ecological mentality allows for experienc-
ing authentic joy from organic cooperation
with nature, rather than transmitting the
possibility of realizing negative environ-
mental scenarios.

A morally justified positive emo-
tional-aesthetic approach to perceiving
the natural environment is capable of ac-
tualizing human responsibility towards
natural existence. Such an approach is af-
firmed by the Catholic Church at the doc-
trinal level. In particular, in the "Catechism
of the Catholic Church,” it is stated that
"the beauty of the universe, the order and
harmony of the created world arise from
the diversity of essential connections be-
tween beings. Human beings gradually
discover these connections as the laws of
nature. They evoke wonder and admira-
tion in them, which are the internal basis
for harmony with nature.” [2, p. 43].

The causes of the ecological crisis
include a deficit in worldview and an un-
willingness to take responsible decisions
regarding changing the usual lifestyle,
which involves certain limitations. Specifi-
cally, the worldview reasons for the eco-
logical crisis are as follows: firstly, im-
proper use of technology and technolo-

gies that cause interference in the eco-
system without anticipating possible neg-
ative consequences; secondly, the abso-
lutization of the positive aspects of scien-
tific and technological progress, which is
expressed in unlimited faith in the possi-
bility of solving any problems based on
the use of its achievements. As a result,
this leads to the negation of ecological
values and excessive elevation of eco-
nomic priorities; thirdly, ethical relativism,
as a result of the cultivation of which a
person loses an emotional-sensitive ap-
proach to nature and becomes indifferent
to ecological problems [2, p. 43].

The positive transformation of
views on the interaction between humans
and nature entails a fundamental recon-
sideration of the basic elements of eco-
logical consciousness. The main ten-
dency in the formation of personality is the
gradual realization of the ideas and prin-
ciples of the conscious integrated ecolog-
ical concept of Catholicism. In this way,
there will be an improvement in the eco-
logical quality of life on beneficial long-
term principles for humans, which is an ur-
gent need for humanity as a whole. For
this purpose, the vector of the integrated
ecological concept of Catholicism needs
to be directed towards the preservation
and restoration of the environment. This
will enable not just the transmission of
ecological knowledge but the actual tran-
sition to anthropologically and axiologi-
cally conditioned and therefore responsi-
ble ecological activity.

The marker of implementing the
above-mentioned concept is achieving
balanced development, which involves
the ability to meet the current socio-eco-
nomic needs of humanity in such a way as
not to limit the potential for sustainable de-
velopment of future generations. A key el-
ement of this development is "its viability
in the future, which depends on effective
ecological correction of economic growth,
ensuring further progress of human civili-
zation based on the synthesis of ecologi-
cal, social, and economic factors" [2, p.
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44]. Protection of the environment and so-
cio-economic growth are simultaneously
in differential and complementary rela-
tionships. Such a direction of environmen-
tal education and upbringing is realized
based on an anthropocentric paradigm in
both individual and social spheres. The
affirmation of personality does not contra-
dict the autonomous well-being of lower-
order living organisms that do not pos-
sess consciousness, reason, and thus the
ability to create scientific, cultural, and
overall civilizational achievements. At the
core of the integral ecological concept of
Catholicism lies the understanding of the
intrinsic value of the natural world, for the
preservation of which limitations in the
use of environmental resources are nec-
essary. So future generations have the
right to live in a properly functioning eco-
system, at least in a state in which our ex-
istence occurs. The degradation of the
environment worsens the quality of life,
endangering the proper conditions for hu-
man psychophysical development. To
avoid this threat, it is necessary to reflect
on the idea of environmental develop-
ment, increasing the level of vulnerability
to human activities regarding nature, de-
veloping the necessary competencies for
active participation in nature conservation
activities at the local, regional, and global
levels.

The structure of ecological
worldview comprises three constituent el-
ements. The first one, the intellectual ele-
ment, essentially consists of a system of
generalized theoretical and practical
knowledge that reveals and substantiates
the peculiarities of interaction between
humans (society, humanity) and the envi-
ronment. The second one, the motiva-
tional-value element, is the moral-ethical
core of personality, which defines its eco-
logical consciousness and consists of
judgments, beliefs, and value priorities
that manifest in practice during the inter-
action of the individual with the environ-
ment. The third one, the praxeological el-

ement, is revealed through the daily activ-
ities of the individual and their interaction
with the objects and phenomena of the
environment. [3, p. 78]. It should be noted
that various prioritized values that define
the interaction between individuals and
nature are a prerequisite for the emer-
gence of different types of ecological
worldview, including anthropocentric and
ecocentric. A characteristic feature of the
anthropocentric  type of ecological
worldview is the emphasis on humans as
the highest value of the entire ecosystem.
In turn, the ecocentric type emphasizes
solely on ecological expediency, which is
realized through the interaction between
civilization and the biosphere. Potentially
possible paths of development of this in-
teraction include alarmism, scientism, and
sustainable development.

In the context of the Russian-
Ukrainian war since the full-scale inva-
sion, the alarmist scenario of interaction
between humans and the surrounding
natural environment is being realized by
the aggressor through the commission of
numerous ecocide crimes. The introduc-
tion of the term "ecocide" into scientific
discourse is attributed to V. Galston, who
developed a legal mechanism for environ-
mental protection as a result of the Vi-
etnam War (1964-1975) [4]. The most se-
vere form of ecocide is military, as it not
only negates the value of nature but also
undermines anthropological values such
as human dignity and freedom. It should
be noted that the impact of occupiers on
the environment is highly variable. As in-
dicated by researcher M. Lutska, the con-
sequences of the aggressor country's ac-
tions can be traced not only in areas di-
rectly affected by military operations.
Among the rear areas where combat op-
erations were not directly conducted, the
most affected are Dnipropetrovsk (37
ecocides), Odesa (27 ecocides), Lviv,
Ivano-Frankivsk, and Vinnytsia (15 eco-
cides each) [5, p. 145].

Polish researcher J. Ber identifies
several stages of escalation of ecocide in
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the conditions of war in Ukraine. The first
stage began before the full-scale invasion
and concerned exclusively the Donbas re-
gion since in 2014, when its occupation by
Russian forces began, ecological safety
was ignored, and most coal mines were
closed, while those remaining operated
under threat to themselves and the envi-
ronment. During the period from 2014 un-
til the beginning of the full-scale invasion,
large-scale industrial production in Av-
diivka and Lysychansk was completely
destroyed, resulting in an approximate
20-30% increase in toxic emissions into
the air [6, p. 53]. The next stage began di-
rectly with the start of the full-scale inva-
sion and is associated with the conse-
guences for the ecology in the combat
zone and near-front territories. J. Ber es-
timates the approximate area that suf-
fered the most ecological damage to be
30 thousand square kilometers. Active
combat actions on the front line led to the
emergence of a large amount of construc-
tion waste and contamination of ground-
water due to damage to sewage treat-
ment plants and sewage infrastructure.
The most environmental damage was
caused by the destruction of the Metallur-
gical Plant and Azovstal in Mariupol, the
Coke and Chemical Plant in Avdiivka, and
the Azotnaftokhim enterprise in Severo-
donetsk. The next stage of ecocide is the
destruction of valuable ecosystems (relict
fragments of steppe in Donetsk region,
water-bog habitats in the mouth of the
Dnieper River, as well as parts of the
coast of the Azov and Black Seas). Con-
cern is also raised by the fact that the larg-
est natural reserve in Ukraine, Askania
Nova, is located in the occupied territories
and therefore is constantly under threat of
destruction.

Among the characteristic features
of ecocide resulting from the Russian in-
vasion, one can highlight: the use of
bombs and artillery in such quantity, den-
sity, and size that directly degrade soil
guality and increase the likelihood of dis-
eases hazardous to humans, animals,

and agricultural crops; the use of special-
ized equipment to destroy large forest
masses or arable lands for military pur-
poses; coercive displacement of people
and animals from their habitual habitats to
achieve military objectives. [7].

Results and Discussion

Based on the analysis of the hu-
manistic preconditions of the ecological
worldview, its specific character has been
identified, which lies in the integrality of
the axiological, economic, social, and hu-
manitarian factors of human life. The fac-
tors contributing to the dehumanized atti-
tude of humans towards nature have
been identified. It has been proven that
the structural elements of the ecological
worldview include ecological culture,
based on the philosophical principles of
personalism, ecological consciousness,
ecological mentality, enabling balanced
human development within the ecosys-
tem. The ecological worldview is based
on moral-ethical principles of empathy
and harmony between humans and the
environment. The axiological factors of
this worldview are, firstly, ecological cul-
ture, which in a humanistic anthropocen-
tric interpretation allows for the recogni-
tion of the importance of nature itself, ra-
ther than merely as material for utilitarian
use. The implementation of this culture di-
rectly depends on systemic ecological ed-
ucation; secondly, ecological conscious-
ness, embodied through fostering respon-
sible attitudes towards nature aimed at
mitigating any forms of egoism in the use
of natural resources. Thanks to ecological
consciousness, understanding is actual-
ized that the vulnerability of environmen-
tal needs enables a deeper understand-
ing of human needs; thirdly, ecological
mentality, through the implementation of
which balanced human development in
the ecosystem becomes possible, based
on a powerful moral-ethical foundation. In
practice, such mentality is implemented
through mechanisms of effective environ-
mental management.
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The formation of an ecological
worldview directly depends on the devel-
opment of both anthropocentric and eco-
centric preconditions for the partnership
between humans and nature, as well as
their moral-ethical and axiological con-
tent. The differentiation of the concepts of
"ecological worldview" and "ecologization
of the worldview" at the theoretical level
contributes to the implementation of an ef-
fective model of cooperation between hu-
manity and the environment in practice.
The documentation of ecological crimes
against nature in Ukraine as a result of
Russia’'s military invasion aims to draw
the attention of the international commu-
nity to these issues and develop effective
mechanisms to overcome the damage in-
flicted on nature and prevent the recur-
rence of alarming scenarios in the future
development of relations between hu-
manity and the environment.

Prospects for further research we
consider the elucidation of the philosoph-
ical premises for the formation of an eco-
logical worldview across all spheres of hu-
man activity and its intensive integration
into educational and cultural discourses.
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OOPMYBAHHA EKOJNIOINYHOI O CBiTOornAdaay B YMOBAX
BUKITUKIB BOEHHOI'O CTAHY TA EKOLMOY
BborpaH POXMAH, Oner CABYYK, Anna CIHILUUHA, CeitnaHna BIJIOYC

AHomauisi. Y cyd4acHOMy HaykKo8oMy OUCKYPCIi xapakmepHUM € ICHy8aHHs 080X
83aemMorog’sa3aHux kameeaopid. lNo-nepwe, ye ekosnozizayis ceimoeasisidy, sika nepedbayae
30cepedxeHHs1 binbwoi yeasu Ha akmyarbHUX rpobrnemax crigicHyg8aHHs JIl0OUHU, CyCrli-
Jibcmea ma HaeKo/UWHbo20 cepedosulla i npu ybomy He repedbayae cmeopeHHs hino-
cogbcbKo 0bepyHmMoeaHoi Moderi 8UPILEHHS] €KOT02iYHOI Kpu3u ma nodosiaHHS makux o0-
HO3Ha4yHO HecamueHUX s8uw sk ekoyud. No-0pyee, ue eriacHe ekosnocidyHuUl ceimoarisio siK
Hautsuuwa enacmuesicmb ocobucmocmi, Wo 8UHUKae 8HaciookK ii adanmauii 00 HasKouW-
HbO20 ceimy ma sieriie cobor cucmemMy 3HaHb PO me, sKe Micye Hasnexumsb f0UHI y
g83aeMuHax i3 rnpupodoro. EkonoziyHuti ceimoeaniad makum YuHom sucmynae 0515 /1l0OUHU
8HYMPIWHIM rnaHom Oill AKUU onupaemasCcsi Ha UiHHOCMmI, noasnsadu, nepekoHaHHs, idei, cy-
O)XXeHHs1 ma susiefiiembCsi 8 akmusaHil OisiribHocmi cyb’ekma. [Nidcurtoe akmyaribHICMb eKOo-
J102i4Hoi npobremamuku wupoKkoMacuwmabHa giliHa, sika He mifibku Hece HU3KYy eKokama-
cmpogh He MinbKU Ha mepumopii YkpaiHu, a U nowuproembcs daneko 3a ii Mexi. Y cmammi
po3ansadaembcsi HeobxiOHicmb ¢hirnocoghChbKOI pehreKcii wrisixie auxody i3 Cy4acHOI eKosio-
2I4YHOI Kpu3u 4yepe3l 8KITHYEHHS eKOJT02iYHOI KOHYenuil' y nepcoHanicmu4yHo 3ymMosrneHy i-
Js10cogbcbKO-aHmporonoz2iyHy napaduzmy. Mema docridxeHHss PopMy8aHHS €KO102i4HO20
ceimoarisidy 8 yMogax 8UKIIUKI8 B0OEHHO20 cmaHy ma ekoyudy. Memodosiozis 00CriOKeHHS.
MemodonoziyHor ocHo8o cmammi € bixegiopucmchbKul, KoMiapamueicmcbKuli ma cuc-
meMHO-CmpPyKmMypHUU Memoou HayKoeoeao 3HaHHS. Haykoea Hosu3Ha. EnemeHmamu Hay-
KO80I HOBU3HU €, ro-repwe, nodasibwul no2nubneHuti po3sumok ¢birnocoghcbKux rnepedy-
MO8 ¢hopMy8aHHS €KON02i4HO20 c8imoeasisidy 3 03HaKamu iHmezpasbHocmi, rno-opyae, oco-
bucmicHO 3ymoerieHUl MowyK yceiOoOMIIeHO20 wWirisixy rnodosiaHHS CcydYacHOI eKOoJsi02iYHol
Kpu3su, no-mpeme, noemariHe ¢bopMy8aHHs €K0J102i4H020 c8imoarisidy ocobucmocmi, Wo
8Kriro4ae 3pocmaHHs emnamii 0o rnpupodHo20 cepedosuuia, OCMUCIIEHHS MOoXusocmel
8iOHOBIIEHHS NMPUpPOOU 8HacniOoK ymurnimapHo20 nidxody 0o ii pecypcig. BucHogok. ®op-
MyB8aHHS €K0J102i4HO20 ceimoesisidy Harnpsamy 3anexums 8i0 eupobrieHHss 00Ho4ac J1roou-
HOUEHMPUYHUX ma fpupodouyeHmpu4HUX nepedymMos8 napmyepcbKoi 83aemoOii TtoOuHa —
npupoda ma ix MopasibHO-emu4YHO20 U akcionoaiyHo20 HaroeHeHHs. [ugepeHuiauis rno-
HSMb «€eKoJs102i4HUl c8imoasnsid» ma «ekosiozizauisi ceimoesisidy» Ha meopemu4yHoOMy PigHi
cripusie imrnnemMeHmauii ecbekmusHoi modeni crienpaui roocmea 3 HaBKOMUWHIM cepedo-
guwemM Ha npakmuui. Dikcauyis eKos102i4HOX 37104UHI8 NPomu npupodu 8 YKkpaiHi eHacridok
B80EHHO20 8MOPSHEHHS Ph MaEe Ha Memi MpueepHymMu yeazy MiXkHapoOHO=20 criismosapuc-
mea 0o yux npobriemM, a makox supobumu eghekmueHi MexaHiamu rnoodosnaHHs 3aed0aHoi
npupody wWKoOU ma yHeMOXXueumu MOBMOPEHHS anapMiyHUX cueHapiie po3sumky e3ac-
MUH f1ro0cmea i3 HaBKOMUWHIM cepedosuuiemM y matbymHboMy.

Knroyoei cnoea: exkonozaiyHuli ceimoarnsio, ekosoaizayis ceimoansdy, ekonoaiyHa
Kyrnbmypa, eKornozaiyHa ceidomMicmb, eKosi02iYHa MeEHmMarbHICmb, €KOJI02iYHa Kpu3a, eKoslo-
2I4HI BUKUKU, eKoyuo.
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